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While doing research feor this paper in a small library in the new city,
I and a young American Jew deing research next te me began a cenversatien,
We were a little suprised te {ind eut that we both came frem Califernia, DBut
‘the supplises were yet to come for when we centinued asiing questiens we found
that we were both frem Ventura Califernia, beth went te the same High scheel,
and both graduasted the sawe year, If this was net enetgh, feor the past year
he had lived in a small reem of a housige unit in Me'ak She'arim. I net only
found a friend, but a valuable centact whe previded me some "inzide" irfersge
tier er the Has'dic commymity, Fot enly did I glean what he knew, but he are
ranged fer me a brief interview with ene of the few Fnglish speaking Hasids
in the community, a chap vhe had immipreted to Israecl from Londen. I hereby
thank my tall friend, nickniamed by the Hasids in Yiddish lamglelux (leng neodle)
but cemmenly referred te as Sander Richman, fer some unique information and
ingights.
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Foreword

Originally this paper was te be a study of the Hasidic community of Me'ah
Sheterim te the north of the walled city of offl Jerusalem., However, source
material is very much lacking on this subject, Only bits of information about
the commmnity «nd its inhabitants can be found in various books, Interviews
with members of the commumity teo are difficult, ome because of the language
barrier since they speck a combinatien of Hebrew =nd German and two, they tend
to shy away frem strangers, Because of the lack of material, I decided to
expend my research and include a 1ittle of the histery of Hasidism and greater
amounts of informatien on their religious philesephy which affects very much
their outlock of themselves, their earthly task, and their social organization,
However, 1 hope that someone will take up where I 1«ft off en the study of Me'ah
Shelarin, PFuture research can p@ssiblg?( be dene on social erganisation, number
and location of scheols, synagogues, and ritual baths, and history and type of
heated clashes with the povermment and the modern Israell cemmunity, for pose
gible informatien on all of the above, there are a few sources of which I lacked
time to fully explore. Past lssues of newspapers such as the Jerusalem Post may
prove valuable. Possibly the 1library of the Hebrew University will have past
issues, Frofessors of the lebrew University toc might have done seme research
en the area or may lmow where to find informatien. Lastly, it might prove
vorthwhile te get hold of Rabbi Getthold who works, I believe, at the Ministry of
Religious Affairs in Jerusalem. I understand thet he hes led tours through the
area, One problem with this individual is that he is very busy and tbus very

hard to contact,



Whatever feeling an individual may have toward tbe llasid, tbere is much te
admire abeut him, The Hasid is a loyal individuslist, He is leyal te him-
self, te his belicfs, te his family, and his cemmmunity. He knews that his beard,
side-curls, and dress are leooked upen by many as .eing rather funny, But he
hes reasens for leeking the way he deecs and se igneres the stares. Ilie helds
fanatieally" to a particwlar philesephy, bt he dees se because ke censiders
these beliefs as truth and se holds Lo them with devetion, 4nd te his fanily
he is =2 leyal individualist, The Hasldic commmity tends te be a clese-knit
ene, The parents are willing te ceme te hlews with the revermment te see that

their children are breught up ir a heslihy envirenment, with gegde

edasatieon and a deveotien te parents, cormunity, and Ged, 4nd the effertgseems
te have been werthwhile, Unlike ether religieus sccts, arnd secial greupings
around the world where the communities mumbers are dwindling becamee the childe
ren are leaving fer the outsi%é world, the Hasidic cemmunity is grewing, And
the cemmunity seems te be a healthy ene as seen by the almest cemplete absence
of juvenile delinquency,

In a werld fer the mest part that is wandering aimlessly with little by
way of truths, beliefs er treditiens te ancher itself te, the lasid is an
anenaly, He bas gggjaeliefs te stand upon, a cemmmity behind him te gills swup-

pert, and a sacred goal te which te strive,



The Cammunity of Me'ah She'arim
and the
Philosophy of Hasidimm

In the narrow streets of the old city, walking the wide tree-lined avemues
of new Jerusalem, praying at the western wall of the temple mount or in the
streets of thelr own old, is&&nted commumpitit@s the Hasidie Jew iz the most
conspicuocus element of the crowd, The men are dressed 1n black with long, thin
coats (kapotes), and either wide brimmed, round demed black hats er round hate
of fur used en Shabat or other religious oceasions. The hair onm thelr heads
are shert egcept for their lemg beards and side curls, which they wear in
obedience to an 01d Testament commandment, The women dress less consplcueusly
ut still very comservatively with their blouses butlened to the ncck, sleeves
reaching to the wrist amd skirts well belew the knees. Thelr cleths are not
enly black like the men's bul are a wide range of usually bright colors. This
is the dress of the eastern Burcopean ghettees of many years sge. The dress of
the men are copies of costumes of long dead Polish n@blemn.1 The Hasld's dress
exemplifies bhke Htrong oppositien te change im his way of life, Thus, as leng
before, they continue in their censervatlsm, maintaining treditions of dress,
vay of life, education and languasge, Their language itself is old being a com-
binatien of Hebrew and médéwmdlCGermmn and ealled Yiddish, They exist by theme
sclves being a law unte themselves, avoiding the corrupting influence of medern,
Westerniging Israel with its movie theaters, changing moral stenfards and lack
of interest im religion,

The Hasidic Jew is usually found in a tightly woven community of fellew
believers of his particular form of Judaism, leading a secluded, ultra- orthadex
1ife, Host of his life is centered around the community . Here he resides,
buys his feed, worships, and receives his education, Most of these Hasidic
cenmunitites were omce to be feund in liastern lurepe and especially in Lithe

uvania, Peland, and Hungary, DLut it was in these countries that they met their



doem, ZThe majerity of the Hasids were eppesed to the Zionist movement for varieus
reasons and did not enceurage emigratien to Erets Israeld Only a few of the tetal
mmber made ths jourmey to Palestine, Euring the helecast of Werld War II when
Jews were systegetically murdered, the Hasidic centers of Eastern Turepe were ane
nikilated, The majerity of the Hasidim died therefeore along with their leaders,

He'ah She'arim

Several Hasidid commumnities were founded in Jerugalem, Ameng the earliest
of the Husidie comunities ard also one of the first cemmunitiés to settle outw
side of the protective walls of the old city was Me'sh She'arim, The name Me'lah
Bhe'arim is derived from Genisis R6:12 where Inaze soved his land ard received
in turn after the harvest, one hundred feld or measure: = 100 and =
measure, Ihip happened te be ene of the particular passages being read in the
synagegues onfthe day of the founding of the community., The sclection of thie
name was a geod one for the community has groun censiderably because ef the high

Birth rate ameng the Hghlidte community and new mwebprausbersdariverthsisgids

thousand,

The eriginal 140 buildings of Me'ah She'arim were builé so that the outer-
most bulldings fermed a swrrounding wall still te be seen teday, #he wirdous
facing outward were barred apd were place well above a man's heigth so asato make
access difficult, At intervals were five gates with iren bar deors waich were
closed and lecked in the evenings. Sueh precauciens were necesarry fer at the
time of the founding adnd for many years afterwards, buildings on the cutside of
the large city walls were in danger of attaeck by bandits, ¥vidently, law en-
foreement at this time was weak and covered local areas. The group of pieus
dews that founded the cemmunity im 1874 thought the risk was better than living
in the crowded conditiens in tke city. Later ethers folilewed tuese darimg lead-

2 Eventually the comsunity expanded so as te Iin~

T8 and the cemmunity grew, o
clude the Hungaria: houses te the nortk add the Warsaw houses to the West.



Ag im its early days, the center of the community is still the marketppiaes
containing small stalls selling foed, clethimg, religiocus objects and wariocus
ether needs of the pesple,. This area is gurrounded by dwellings, synagogues {imn
which the social amd spiritusl life of the commmity is cemtered), ritusl batks,
and houses of Torah study and all of these are cemsected by very narrow streets,

Metah She'arim add other Hasidic communities have becone symbels of religious
extremism, The peopleatienpt to lollew the law te the letier and seem to leck
down on all thoseswhe do not. This religicus gealousness semotimes creates frictiom
anong the lasid and less orthadex or nen-religlious Jews of surrounding Jerusalem,
Bodies have been strlen frem morgues seo as te prevent autepsy., Autorebiles and
buses have been stoned because they were eperating on the Sabbath., /And wee te
the persen whe welks the streets of Me%sh She'larim lmmodestly dressed for he or
she is liable te be felted with stenes, probably mot se muck as to csuse physical
damage but enough se that the ismeral persen knews they are not wanted, DBut
such infractiems are ususlly the fault of the outsider because there are warnings
posted such as the felleowing sign in English and Hebrew alove the sireet of the
market plaoces

The JEWISH DAUGHTER
TheTHerahrebligdigntien
To Dress With Hedesty
We DO NOT TOLERATE
PLOFLE PASSING
THRGURH OUR STRELTS

IMMODESTLY DRESSED
~Bomittee For Guarding Modesty-

Immodesty for a vomen weuld include the wearing of shorts or slacks, wearing of
dregses which are toe short , sleeveless blsuses or bleuses that are not buttened
high enough,

The Hasids clash with the government ever several issues.ssIwell, Most Hasids
are against military service, whick is maendatery in mest cases, There dees exist
an exemption fer young men in scheol, The Heidds claim that their studying never

ends and so they are exempt from military service, <the sovernment lets it go at



thats In edueatier the Hasids alse claim te be excmpt frem the perm er rather
tkey demand it, Hasidlc children have notpublic education mormally, They de
receive education of a religious nature im independent scheols howeder, Their
religious orthadoxy is also seen in the pelitiecsl world, A small group of
Hasidic Jews beleng to the Neturel Karta which is a religiétm party., This

small group interestingly eneugh, do met recegnize the legitammey of the Jewish
state for th-y fell that God has ordained that the Jew should suffer under
fareign r;ule until the ceming of the lMessieh, Isrsel independence day to them
is a day ef mournirg ard a day of fasting, IYurther, they refuse tc pray at the
western wall since its lib ratien, they pay ne taxes, refuse te register for
military service, and de nmot vote, It must be stressed again that these beliefs
are owmed by & very small mimority of the Hasidic Jew, Un ghmewhd}etewwnddsssy,
and hopes of the majority of the Hasidic Jew in Me'ah She'arim is simple, They
vish te be left alone to manage the affairs of their daily lives, and to bring
up their children as they see fit, They want outside influences Lo be kept at

o minimm Cor they fedl that mest of the elements of the Israeli seciety at large
is a threat to their religieus beliefs, their secial traditions, and their familial
cohesien.

A leok at the Hasidic cermunity eof Medah She'arim gives us an interesting
view of the lasid but a rather blurry om.. He seems no deubt, te be a rather
strange fellew; he may seem rather narrew-minded, antisocial, and somewhat stuck
in the mud of traditien, Amd all of these obsevations may very well be true but
to all pecullar elements in the wake-up of pcople, there are usually a set of
peculiar influences that have shaped the individual., A better understarding of
the lasid may be gained by leeking a bit inte the history of Hasidlsm and its
religious philesephy. ‘he religious philesephy is particulsrly an impertant one
for a religious person oi any faith has a set of beliefs concerning what the world

is all about, what Ged is all about, whd what man is all abeut whieh influcnces



the believer's actiens and what things he values te a very great extent, The rest of
rest of the paper, therefere, will be devetzd te the histery of the movement

and te its mest impertant religious beliefs,

Higtory of Hasidism

Hagidism 1s a pepular religious movement feumded abeut 1740 by Baal Shem
Tov "The Master of the Cood Name" ime southern Peland, It is characterized by
a pattern of comamunal 1life, ecstacy in worship, mass enthusiasa, and charismatic
leadership, *‘he man and the mevement arese during a time of persccution ameng
the Jews of Peland and Rumania fer the mest part. The Jewish masses were living
in a state of impeverishment and desgpair, They needed new hepe and a revitaliged
faith, HMany found it in Beal Shem iov whe offered a ﬁqw religious conceplt, a ncw
religious expressien, and a nevw methed ef serving Ged, THese new elements resulted
frem Baal Shem Tev leoking at the masses areund him and se ing tkat the type of
Judaism then manifest was net a Yudaism that was a part of the everyday lives of
the majority of the Jewish populatien, It was a Judaiem eof learning, discussiems,
and commentaried en the Talmud - a Judaism that was fer but a few whe had the

selio St e

backround, free time s - for a good educatien., Whal was necded was a

o,

Judaism that would becé;a a living facter o the masses, The concepts intreduced
by"‘ggl Shem Tov @id this by emphasising leve of Ged, kindness, goed deeds, and

the helinegs of everyday tasks. ghese condepts cut across intellectual and class barr
barriers. Thus "the simple and the wise, the learned and the ignorant"” as well

as the rich and poor and the goed and wicked, "will have andequal oppertunity

to serve Ged with dighity and devetion,™ - ZBua result, new values cmerged cmeng

the masses: equality of man before Ged, appreciatien of life itself, and the

pleasure that is te be had in seeking ‘?ﬂ serving Ged. ¢ Between the late 1700's

gnd the early 1800%s, Hasidism grew ge@gﬁaphically and grew in numbers, Seen it
spread threughout Eastern Eurepe. UDifferent lecal centers developed, each with

different teachings and interprétatians, and each having different charismatic



leadership. és a result, there was a geed deal ef diversien in Hasidic thought and wa)
and ﬁ?jﬂi‘ life, In the second half ef the ninteenth century, the expansien ef
Hasidism stepped and shut itself in, In the twenticth century these isleated

Hagidic communities were illiminated due to Hitler's "selution" te the "Jewish

proble® and enly a minerity ef the Hasids survived,

Philesephy ef Hasidism

Bedy ef Literature

There is net in Hasidism a compiled bedy eof literature that can be labeled
%ﬁe scriptures of Husidism". As the adherants to Hasidism grew, seo did the
nmmber of writers, The examination of these writings shew many elements that
Hagidic masters had in cemmen and frem these are drawn the main beliefs and
eharucteristies of the movement, HNot all of these beliefs werld be held te by
all iHasidim. There would be a variety of differences of epinien and emphasis
but for the west part their beliefs in regards te Ged, the universe, and man's
place in it are very similar, One rcasen for the similarity in writings of
the Hasidic masters is due te their commen ancestery in Baal Shem Tov, But
even the ideas pepularized by Baal Shem Tov are not his ewn., ‘ather they come
frem an earlier s@urce cormwen te all the religious leaders, Baal Shem Tev,
theugh the father of Hasidism is net really the father of Hasidee philesaephy.

His role in the movement was te bring the ldeas te tke people.

The Cabbala
Much of the bellefs of Hagidism were drawn frem a collection eof mystieal
writings called the Cabbala ( o

e Writings originated is a mystery,
Seme say they date frem the thirteenth ecentury; otherssagy they date befeore Christ
and seme even find evidence ef them in the teachings of the anciégli:'l: Chaldeans,
Persians, liindus, and Babylenians, Ihe Taleud and Mishnah alse contain bits of

ite HNo doubt the writipgs evme from many eras and seme are probablgfef considereb



able age, It was by the thirteenth century hewever, that they emerged as a u

5
unified bedy of litcrature. ;}'

Like Hasidism later, Cabbala g@%ﬁﬁb and seeks not te win by way of the mind
through legic, bul threugh the heart by excitement, joy, and ecstasy. Man's
fulfiliment was net to be feound threugh excessive intellectualism but threugh

the emotions, However, Caballa @ge sought te confront varieus questiens, It

seught te deal with the myastery éé.creation, the nature of Ged, and the purpese
of man's wxistense = three basic questiens whese answers are basic #ngredients
of mest religiens, Being mere precise, it attemted te reconeile the apparent e
centradictien between a miverse vwhich is made of matter and a Ged whieh is
Spirit, and between a Ged whe is perfect, infinite, aternal, »nd just and a
universe with its inbabitants wiieh is imperfect, temperal, finite, and mer=
ally insufficient, Hasidism grew oult of the egrith of Caballa,, It centained
many of ihe same impredients, intreduced seme nev ideas and empha:cised others,
Hasidism seught to amswer these basic questions as well as others and te inteme
nalize the answers inte the mind of the individual and the seul ef the come
munity,

Hature of God and the Universe
The nature of Ged and the universe are almest synenymeus in Hasidic theught

fer in reality there is nething but Ged, If the werld and the universe were

separate from Ged, this would mean God has limitatiens and Ged has ne limitatiens.

How can werld be, secing that Ged is?
Seeing that Ged is infinite, how can there be anything outside him@ "
Seeing that ke is eterrnal, hew ean time endure? 7
Seeing that he is perfect, hew ceuld imperfectien arise?
The answer is that all things are Ged,
All things thet exist including theught, time, and even sin are emanatioms
of Ged, “ed at the beginning ef time "withdrew from Himself inte Himself" in

erder te leave primerdial space, Inte this space left by God, the finite world

6



energed after a long precess of emsnatiens [rom Ged. The universe then may be
considered the garuent of God, emerging Crem him like a "snail whese shell is lor
formed of itself", Or to make it clearer p:rrhaps, sll existence ig like an

oenien; the outer skin is our universe, cracked and peeling, ihis outer layer

looks imperfect but in actuality it has this appearance beeause it is the

W
outer shell of a perfect,bimfinite being., Ve see is as imperfeet only because
of our limited ingight and intelligence, The Cabbala explains Ged and the un
universe this ways

Ged contracted himself inte the werld, because he who was the unity

free frem all duality and relatiens, wokld let relatien emerge; be-

cause he would be known, loved, willed, because frem his eriginal one-

ness in which thought and @bjnct are one he would let the oth rness

emanate, vhich strives twmard unity, Se the spheres emanating from Him, tha 8
the spheres o differentiatien, creatien, fermationszend actien, the

worlds of ideas and pewers, of form, of matter; the kingdems ef Eenius,
spirit, of seul, of life; so was fermed in the all, whese place Yod is

and whese eentre is He,?

Therefore, all things are pervaded by devine presence and se all things are de-
vine and holy, HNething is cemwon or prefane; nothing is devoid of Ged, “ven in
every human theught Ged is present. In ametmlity there is ne reality in things
created, Man sees thiggs as objcéts ohly because he can not see its devine
vitality, 4&s before creatien, there was nothing apart frem Ged, so it is new,
ihere is no existence apart from his existence, It follews then that all things
fit inte a plan or system, There is nothing randem in the umiverse, %Yo leafl
falls where it deoes by chance but ehly because it was arrange so by devine plan
and devine uisdom.1o
The Nen=cxistence of' Evil

What about evil then? If all things are in actality Yed, then is not Ged
evil and evil Ged? Te the ilasid, there is ne evil., We see things as imperfect
because they are enly the cutermest realms of Ged,

The indwelling Glory embraces all worlds, all creation, goed and evil,

And it is the trus unity. ilow can it then bear in itself the opposites

of good and evil? Eut %n truth there is no eppesite, feor tie evil is
the threwn of the good,



Man in Quest of Ged

As evident by the mamy religions of the many peoples and ages of this werld,
man is in the quest for Ged, In Hasidie belief, How does man fird God? The
best anseer can be found in a parable attributed to Baal Skem Tov., Picture if
you will, a mighty king in a mighty palace, The palace has many balls which are
filled with geld, silver, and precious stenes, Many of the king's servarts find
more interest in gathering up these treasures than passing these by te gave at
the splender of the kings. Thus, they never see the ceuntenance of the mighty
Bing, A few servants however, ar  mere wise, They pass by these ether distra@%
tiens and continue on te the king, Upen reaching him, they dimcefer that the
jewels, silver, gold, the halls and even the palace are but an illusien created
by the king's magical powers., In this same way, Ged hideg hinself in the cesmos
and these outer werlds., When men realige this, they realige that zll 1o in
essence Ged and se there is in reality ne barrier between man and Ged except the
ene we create.12

What is the next step then? If there is ne true barrier between man and
Geod, then what keeps us frem Ged, HMan's attitude is that barrier, Such attitudes
are sarrew and melanchely., But if all things are Ged, then sarrew dees not have
true existence, If all things are pervaded by Ced and are Ged, then there is
no cause for despair or despendency or sarrew or melanchely, Happiness is the
true path teward Ged, Daal Shem Tev believed that whatever filled the seul with
happiness and satisfactien was a true path teward Ged, Serrew, withdrawl, selfi-
mortification, ard sarrew are hinderances teo finding God., Ged can be seught
only through leve and happiness, Negitive emetions or attitudes will enly
hinder.13
Hitlahavut

This leads us to the Hasidic concept of Hitlahavut ( ) er burning

enthusiasn, WiEbinesEiesad ador for Ged, Man can overcome the finite worid and



cleave to Ued, !Hitlahavut is Ythe inflaming®, the arder of ectasy, It is
the geblet of grace and the eternal key,." “ Hilshavut is the path te Ged,
the key te the meaning of life, the true cemmunien with God, and is the end
geal, the attaimment, Further,Hitlahavu® is above everything else: coemmands,
law, and sin. It is the reot ef all teschings and commands,. b With Hitlahavut.
time shrinks and the moment enly lives, 'he chains ef this werld are shaken eff
and ene can then bs in unien with Ged and when ene is in this s ate, he is in
holiness.16 It is for this reasen that lsughter, seng, and dance are kmpertand
ingredients in the life ef the Hasid., Laughter, song and dance are the highest
ferms of worship for thyy are of the primary paths te Hitleshavut and seo te Gad.17
Man's Task - The Redemption of Devine Sparks

4nd what is man's task in the devine plan? Much of man's task is wrappéd
up in the concept of devine sparks or nitseret ( ) and their redemp'ien,
Hely sparks originated when Ged built afdd destroyed worlds in the creation ef
the universe., These hely sparks which are new far frem Ged need to be breught
back inte unien with him, This then 1s man's task, to rede:m the fallen sparks,
to bring them from the !ower realms back te the Godkead,

This is the way of redsmptien: that all souls which have sprung from the

primeval soul and have surk and beceme scattered in all creatures at the

time of the original darkening of the world or through the guilt of the

ages should conclude their wanderings add return, home purified.18
Ged could have redeemed them himgelf but he wished Tor man to have a plaee in
redenpticn,

Where is the lecatien of the holy spark? They are te be feund in all things;
there is ne thing without thew imprisened within. They are te be found in springs,
walled-up caves, rocks, plants, animals, Iven in each individual there are holy

pparks clinging and waiting, They make themselves evident to us in disturbiéi‘theu

thoughts while we are praying, All of these sparks are exiled all ever the world

and they leng to be lifted up frem lower existence te higher; from rock, to plant,



te animal,tbo speakipg being,

How does man redcem these sparks of souls? It is dene threough the hellewing
of the everyday and net through any rites er rituals. Yverday esctiens dene with
truth and meaning is way te wership Ged and te bring all things back te him in the
end, Bécause of this, there is unfathemable value placed en human action - en
intentienal (kavana) human actien.19 Buber claims that this is the messiakie
redemption ef the werld, It is to be perfeormed by erdinary men and net threugh
extraordinry acts by and extraordinary individual, " Others believe that they
can help in the redemption el the werld until the time of the coming one, the
Hessimh, o

Decause eIl intentienal actions are sacred, a good Jew is godimgverything-
thinking, drinking, eating, werkingershibpying and all ether actiems, Te the Hasid
there is ne reason te fast er te de harm te the bedy fer one vhe eats with devotioen
redeems the holy sparks imprisened in the feed and se fulfills his oblig;atien.22
Further, the goedldew mses all things wilh devetien. Around each man, in each
individuals sphere of activity, there are things he is ealled to redeem, All
things about him and all his pessessiens gain importance whether it be animals,
walls, fields, leed or teels, Nel only sheuld the goed Jew use these things with
devetien but he vhould alse use them with great care, Basl Shem lev stated,

Man eats them, man drinks them, man uses themj these are the sparks that
gwell in all things, Therefore one should kave mercy en his teels, and all
&ilsl'}‘mﬁﬁsasieng fer the sake of 2§he sparks that are in them; one sheuld
have merey en Lhe hely sparks,

One ean clearly ser how a religleus philesephy such as this weuld have
appealed te the peoerer, uneducated classes of Jew in Eastern ‘urcpe. A person
need not be & religious schelar in erder to serve Ged and fulfill his duty. He
need enly to de everyday tasks with feeling, love, devetieng-and intentien, Such
. & philesephy would have ne doubt made life more enjeuable and mere bearable,
Everything would be dene with a censcieus effort, A4All senses weuld be at a peak

of fecling te saver the werls.



cleave to Ced, "iitlahavut is "the inflaming'!, the arder of ectasy, It is

the goblet of grace and the ctermal kay."14 liitlahavut is the path to Ged, the %
the key to the meaning of life, the trus communien with Ged, and is the end

goal, the attaimment. Further, Hitlahavut is above everything elee: cemmands,
liw, and sin, It is the reot of all teachings and caamands.15 With Hitlahavut,
time shrinks and the momeﬁt only lives, The chains ef ihis werld are shaken off
and ene can then be in unien with Ged and when one is in this statey, he is in
holiness.16 It is fer this reasen that laughter, song, and dance are important
ingredients in the life of the llasid, Laughter, seng, and dance are the hirhest
forms of wership fer they are of the primary paths te Hitlahavut and se to God.17
Man%s Task - The Redemptien of Devine 8parks

And what is man's task in the devine plan? #Huch of man's task is wrapped
up in the concept of devime sparks er nitsozet ( ) and their redemption.
Holy sparks eriginated when God built add destroyed worlds.in the creation of th
the universe. These hely sparks which are new far from Ged need te be brought
back inﬁ%‘un@inkﬁiﬁh@htm. This then is man's task, te redeem the fallen sparks,
te bring them f?om the lower realms bask imtbhe Godhead,

| This is the uaj of redemptien: that all seuls which have sprung frem the
primeval seul and have sunk and becere scattered in all creatures at the
time of the original darkening of_the world er threugh t@e‘gui%g of the
ages should cenclude their wanderings and return,home pnified,
God ceuld have redeemed then himself but he wished fer man te have a place in
redemphion,
redemption,

Vhere is the lecatien ef the hely spark? They are to be femhd in all thingss
there is ne thing with ut them imprisened within, They ere to be found in springs,
walled-up caves, reocks, plants, animels, Iven in each individual there are holy
sparks elinging and wailing, They make themselves evident te us in disturbing
thoughts while we are praying, All of these gparks are exiled all ever the werld

and they leng te be lifted pp from lewer existence te higher; frem rock, te plant,



Additional Service to Ged
Besides the redemption ef holy sparks, service te Ged alse includes prayer,
good deeds and benevolent assistance. Prayers are to be offered with joyous
feelings and even bedily expressiens such as swaying back and ferth, This ne
doubt has a hypnetizing effect enabling the individual te pray with ulmest conm
centratien, Cood @eeds are to be deone with a pure and sincere heart., Assistance
te one's fellow man is alse considered te be an act of wership to God and is a
reflection of one's relationship te him for a trus lover of Ged iz a lever of
=man, BEven evildeers and sinners are te be loved because within them alse are
sparks of devinity.zA Lastly, elly prayers, goed deeds, assigtance and other
acts of wership must be done with enthusiasm (Hitlahavut) er it is ef little
value, In all things thald

Hasid is worshiping E&do
He can speak idle words with his meouth, yet the teaching of the Lerd
is in his heart at this heur; ke can pray in a whisper, yet his heart cries
cries out in his breast; he can sit in a community of men, gét he wa lks
with God: mixing with the creatures yet exeluded from the werld,<5
Humility
Just as evéryday deeds deme without devetien and intentien are of little
value, 5o ere they eof little value 1f they are net dene with humility, Numile
ity dees several things: it brings abeut a perfect leve between peeples; it
makes men's actions of wvalue for the work of a haughty man is ﬂﬂiﬁﬁﬁ, and it
allews reem for Ged te pour in his heliness fer "In him whe is full ef himself,
26
there is ne roem for Ged."
As long ap a man sees himself above and before others, he has a limit
and Ged cannet pour his heliness inte him fer Ged iz without limit, :
But when a man sees himself as nething, hé is not limitedzgy any other thi
thing, he is limithess and @ed pamss his glery inte him,
Te have humi¥¥ty, man must annihilate the self, Humility then is net just think-

ing little of ene's self but rather net thinkimg eof one's self at all,

Tho Cemnmity

Hasidism as once said earlier, concerned 1tself little with dogma and ritual,



It strove to inermalige Judaism or te make the truth of the devine presence a
living reality te the individual and the cemmmity, We have seen hew Hasidisn
affeects the everyday 1 fe of the individual but te influence the secial erder was
another goal and result.

It{is believed by the Hasid that Masidism aets in sueh a way as te ferm a
commmity, This is mainly de to the fact that the core of Hasidlism is net te
be forund in teachings but in a mede of life, This mede eof life weuld naturally
affect and meld the cemmunity,

ese it does net ferm a fratermity, ti dees net form a separate erder,

which guards and esoteriggteaching, apart frem public life; it feorms

a community of peoples..
Anether characteristic of the Hasidic cemmunity is that it is a é&ee, veluntary
asseociatien ef peeple areund a religious master,

The master is called the Tzadik ( ). He livds sith the cormmnity and is i
its religious leader, le is censidered the guide te his fellewers, the link
between man and Ged and is believed teo perform miracles and with seme Tzadils,
to have the power over life and death, vi He is the ene who pessesses "suspended
centemplatien" and utter devetien te Ged which is net pessible for the general
individual in the cemmunity. The Tsadik censtantly has thoughts en Ged and raises
the prayers, theughts, and actiens ef his fellewers to God, le is like a channel
in whieh devine grace can {lew te the people, HMen are brought cleser te Ged th

30
threugh him and through him Ged's beunty {lews,

Cenclusien
The Hasid ctrikes many people as being a rather sirange fanatie, He dresses
rather unusual, speaks a strange cembinatien of medieval German and Hebrew, holds
te & rether unique philesephy in many ways, is aggressively anti.secial, and is
epinienated and stubbern, And, mere eor less, depending upen the backreund of
each ebscrver, he generally may be these things - theugh I think if a persen get
%o know the Hasid individually and persenally, suspleciens, negitive attitudes,

and stereotypes would suffer starvation en beth sides due te the lack of igserance.
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