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f otmd a frioncl, but a valuable C@)nt.ac t whe previd~ Jrte s.ii~ "inside 11 irt!'orr-~­
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insi~hts. 

2 



) 

Tahle of Contents 

PneEtSC1ri •••••••••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 1 

2 

3 

AcknOtrled nts••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 
Int uction•••••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 
Me ' ah She 1o.rin.......................................................... 4 

Iliatory of HQ.Sidi •••••••••••••••••••••••••••••••••••••••••••••••••••• 7 

Philosopb\y' Qf Haaidisn•••••••••••••••••••••••••••••••••••••••••••••••••• 8 

Body or Literature.................................................. 8 

Tho Ca.bbala••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 8 

Nat1n-~ of G&d and. Universe••••••••••••••••••••••••••••••a••••••••••• 9 

'i'he H$n-exlstence ""'i,·11 ••••••••••••••••••••••••••••••••••••••••••• 10 

Mm:i in ~!ueat of God•••••••••• ••••••••••••••••••••••••••••••••••••••• 11 

Hitlabnvut •••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 1* 
~1m'l. ' s Task - The ited.emption of Devine Sparks•••••••••••••••••••••••• 12 

Additional Ser\rico to Goel••••••••••••••••••••••••••••••••••••••••••• 14 

Hm:lility •••••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 14 

.ar:nunity ••••••••••••••••••••••••••••••••••••••••••••••••••••••• 14 

Concluaion•••••••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 15 

Footnotes ••••••••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 17 

Biblioerapby •••••••••••••••••••••••••••••••••••••••••••••••••••••••••••• 19 



) 

Foroworcl 

OriP.:inally this paper was to be a study of the Haaidic comraunity of }.1e 1e.h 

Sl;le ' a.rin to t~ north of' the 1-mlled city of ol;a Jerua:al.eo. Hovev£>.r1 source 

oaterial is very much lacking cm tbis subject. Only bito of .1nfortlEl.tion about 

the cortmmity 1·nd its inhabitants can be found in vclou.s books. Interviews 

with neobers of tb.0 cor.r.tunity too are clifficult, one because of the language 

barrier since they speak .a conbination of Hebrew " nd Gere.um and tvo, they tem 

to sby away fron strangers. Because of the lack of !'3aterial, I decided to 

expand qy research and incltXlo a llttlo of tbe histery ef Hasidism and greatE'r 

amounts of inf ornation on their religious philosophy which aff ecta very DUch 

thoir outlook of th~elves, their earthly task, and their social organization. 

However, I hope that som00me 'Wi11 talce up where I 1 ft off on the study of Me•an 
.,.., 

She1ari.D. Future research can possib4f.bo done on eeci.al organization, nucber 

and location of schools, a , and ritual baths, and history and type of 

heated clo.shes with the P.ovcrnaont o.nd the T.lOdern lero.eli c arm:.unity. For poo­

oible info:mation on all of the nbove, there are a few sources of which I laclted 

tim to fully explore . Past issues of newspapers such as the Jerusalem Post oi:zy 

prove valuable . Possibly the llbr1U';Y er the Hebrew University will h·1ve past 

issues. Professors of the llebrew University too might hnve done sroe research 

on the area or :rsay lmow where to find info.rcatien. Lastly, it mebt p;·ove 

worthwhile ta get hold of Rabbi Gotthold 'WOO works, I believe, nt the Mil".istry of 

Religious Affairs in Jerusalem. I understand that he hi=- s led tours throueb the 

area . One probler.J with this individual is that he is very busy am thus very 

hard to contact. 



Whatever feeling a..11 1ndivi un.1. ~..ay have l;o\JUI'tl the Hasid, there is much to 

admire about hiil. The Hasid is a loyal individualist. Re is l oyal to hin­

self 1 to his beliefs, to his facily, and his cc.>tlllrunity . He knew that his beard ., 

sicle-curls, and dress are leoked upon by cany as .einJ rather funny . But he 

llaa reasons for l eoking Lhe fJfJ.Y he doe s e.ntl S'"> ignores the stQ!'es. lie holdo 

fanatical~" to a particular phi lesopliy, but he does so because he considers 

these beliefs as truth and s0 holcls Lo tt1en with cle~tion. .1nd t 11 l!iis fa..'rlly 

he is e. loyal individualist. The Hneiaic co' i ty tends t o be a clGse-kni t 

ene. 'i'he parents are willing to come te blows with tho ·ovcr?l!Jent t© see that 

t heir c!:1ildren are broUt;ht up i . a healthy envirG>nment 1 with g~jj'lb.&u~ 

ednaatien and a devotion to parents , cOMmunity1, and Cod . And tho effertl}seems 

to have been worthwhile. Unlike Gt~er religious sects, and social groupin.,.s 

around the world where the c0I:m1UI1ities uU!!!bers are dwindling becauee the child­

ren a.re leaving r~r the tauteilte worlci,- the Hasidic .cornraunity is growing. .l\nd 

the conrmnity seems te be B healthy ene ae seen b:f' the al.J!loat coaplete absence 

of juvenile delinquency. 

In a world fer the 1:10st part that is wandering aimlessly ~th little by 

way of truths, beliefs or tredi ti ems to anchor itself to, the Has id is an 

ano w.l.y. He has aebebelief s to stand up n. & ceii!l11Ulli ty behind hh1 t4 Gi~ S1!tp-
~. 

port, and a sacred eoal to which to strive. 
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The Cat'11'.'1uni t y of Me 1 ah Sl1e 1 ar 
and the 

Philos<!lphy ef Hnsidi 

In the nn.r!'OO' st.reeta of tbc old city, w;tl.ldng the wide tree- lined ave.nues 

of new Jorusal.en, praying at the western v.:Ul of tho tenple mount or in the 

streets of their Owtl old , i~ted ccr.nnuni,tiitlla the Ra.sidl e Jeu i s the P..OSt 

conspicuous elet:ient o£ the crm«l. The r:-.en are dressed in black with lone, thin 

coats (kapotes), and eitber wide brimed, round d0med black hats ar rm.md hate 

of fur used on Shabl.t or ether r eligious occasions. The hair on t heir heads 

are short Cl?€ept for their loD« beards and sirfte curls • -which tliley war in 

obedie:m.ce to an Old Testament conmmndrent. The women dress less co113picuCi>usly 

but still very conservatively wlth their blouses but ' oned to t he neck, sleeves 

reach!D6 t o the 'WI'ist and skirts well belov the knees. 'l'b.eir cleths arc l'lQt 

only black l ike the men' s but o.re a wide raDfbe of usu.ally bric'ht colors . This 

is the dress of tbe eastern European ghettoes of muny years :.igo . The dress of 
1 

the men are copies of cost11i:!Bs of long dead Polish nobleman . 1.'he Hasid •a cflres s 

exe1r1plifies blhe Htrong oppositiG>n to change in his way of' life. 'l'hua 1 as leng 

before , they continue in their conservatism, naintalmina tr~d:ttions of dress , 

w.y of life, education and language. "i'heir languaee itself is old being a con-

bina.tion of Hebre-a nrd dlmmJ.G~ Md ealled Yiddish. ·· hey exist ~J them-

selves being a lnw unto themselves, avoiding tllle corrupt~ influel'lce Qf nodern, 

Westernizing Israel mtb its oovie theaters, changing coral standlurdo and lack 

of interest in religion. 

'l'he- Haaidic J eu is usually .found in a tightly uown cornrnuni ty of fell ow 

believers of his partieulu fol'fl of Judaim:i, leruiLYLz a secluded, ultra- orthadaz: 

life. st of Ms life is center ed around tho co::.r:unit;y • Here he resi<ileo, 

beys his food , worohips , and receives his education. Most of t heso Ha.sidic 

ccc::itmitites wore ooce to bo found in t o.stern !..ur0pe and especially in Lith­

uania, Poland, and Huneary. But it 't.ro.B in these countries that they met tl;leir 
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d0ot:1. The IT'IO.jority of the liasids were apposed to the Zionist movetient for various 

reasons and <ilid not encaurage emi.gre.tien to EretB Israel/ Only a f at-1 of the total 

l.'ltmber oade t he journey to Palestac. f;urililg the b.olocast of World War II when 

Jews tuere sys"teJie,.tically tIUI"lilered, the Hasidic centers of £.astern furGpe were an-

nihilateal. The .,ajority of the Hasidi.M aied therefore o.lonp with t l'eir leaders . 

Me ' ab She ' uim 

Several HD.sidl d cs'Cl;!llD.ities were founded i:ra Jerusalel$1. Ationg tbe earlie.;t 

of thfl lfosidic co1"l:luni tieo a.~ d al so one of thr· first comruuni ties to nettle out-

side mf U1e protective l1Jalls Gf the old city was M<'l'ah She'a.rltl• The nru:le Me'a.h 

Bhe •arm is deri wd fron Gemsio 26: 12 where Isa:ae sol7€Cl .. is land O."'d received 

in turn after the hnrvest• one hundred folcil or measure: = 100 o.nc1 = 
~~a~ure. Thi s happened to be one of the partiaular paasllfJeS being read im the 

synai;eguea one:~the day Gf the feunding of tine com:m.oi ty. The s election of this 

:oam uas a good one f©r t he coI:l'lUnity has groun considerabl~ be-cause of tho high 

birth rate w:Jone; the~~ commut:.ity and l'llm. •llF~~iVi;u-.$~e . ••"""' 

t housand. 

T~ origi nal 140 buildirgs of Me ' nh She 1aria were buil4> so that the outer­

oat buildirilgs f oraed a surrounding 'Wn!lli still te be Been today. it)e tdndous 

f aoi.D{t outwi1rd were barred and were place well ~110ve a mn•s heigth so a.sate t'.ake 

access difficult. At intervals were five gates 'li;!itb iron bar doors w ich were 

closed and lGcked in the evenin£te . Such precaucions were necesarry for ut the 

t : of the f oun.d ; cg ~· for m ny years aftonrards, built!l:inga on the eutside or 

the large city walls "1eire in danger of at taelt by bandits . ltvidently, l aw e:i:z-

foreetle?lt at tiss t~ was weak and covered local arens . ~"he gr~up 0f pious 

Jews t hat f cunded the cemnunity in 1874 thought the risk was better than living 

in th<" crewed condi t.iona in teo city. Later ethers f eii~owed t hFse darine; len€l-
2 hventually the cott:lllllity expundcd so llS to i n­

ers nnd the CODPu.r ity grew. 
elude t he Bu."lgaria· houses ts the nort!! addl the War saY heuses to the Went. 
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As in its early days, t)-)e c111ter of the co: ity is still tho ~rketpifllace 

contlil..inine Stw.11 stalls selling f00d, cletll~, religi<i>us objects r.md. various 

ot».er needs of t h (> people. g This area is surroundoo by dwellings, syn:•aogues Um 

l-.rbich the s0Cial lm(l spiritual life of the cor.ruw.ty is cetlter·ed.), ritual bat.las1 

and '.b.01.<ses Gf Torah study and all 0£ ·these are connected by very narrow atr .. ota •. 

Me ' ah She' ario add other Hasidic comnmi ties J;tavo bee one symbols of r eligious 

extrenisD. 'l'he peopleatte pt to follow the luw to the let.t1.. r and seen to look 

dmm. on all thoseswhe do not. 'lbis religi4>ua gealousness somtir.ies creates friction 

O.l."IQUIJ the Ha.aid and less ortr~ndax (!)!' non-religious Jew 0f surrom1.ding Jerusalen. 

Bodies oove been st-lerJ from uoreuee so as ta prevent autGpsy. .ll.utOT'..ebiles and 

buses have been stoned because they were eperating on the Sabbatl:i. . t~ woe to 

tlae person who wlks thE>"· streets of Me '~ She •ari .odestly dressed for l!ie or 

she is liable to be ifelted with stones, probably lll.ot so much as to cause physical 

d e but enough s0 that tho oral person }(nows they are not \r.:mted. Dut 

sucll iui'ractiens are usually t .• e foul t 0£ the outsider be ca.use thE'lre are wari'lillBS 

pasted such as the following sign in .Gnglish and Hobrew 1ve the street of the 

ket place; 

':l'he Jl!."WISH DAUGHTER 
The'fi&rabrfiblfi!gligatleu 

'l'o Dross Wi·h Medesty 
Wb DO NOT TOLERATE 

P.ll>OPLE PASSING 
~B oun STRJi.. TS 
I'MJ.iOD~TLY Dtf.JtSSr.D 

-Ocx:;:.Uttee For G'l.lllriine Modesty-

~odesty .for a wooen w0uld include the wenri:mg of shorts or sliacks, wearing of 

<iresses which are too ssort , sleeveiess blouses or bl0uses that are not bTJttoned 

hiah enoueb. 

The Hasids cl~sb with the gever:rmient ever several issucs.:SsisJell. Most l:W.sids 

are against military service .. which is J:1andatory in nost cases . There does exist 

an excnption for young tlell in schoel. Th¢ ~~s claie that th ir studying nfvor 

ei~s and oo they arc exe>..lilpt fron rtllito.ry service. T.r.ie goverment lets it go o.t 



t hat. In ed-ueatiG>l'l tho Hasida nlso cla.1.s to be ex~J:JPt froo tbe DGrm or rathE-r 

t hry demand it. Hasi<lic chil ren have notpublic educat-i on ~ortUUy. 'i'hey do 

r e ceive education of a religious nature in 11~,ependent schools hO'WeYar . 'l'h~ir 

•; 

r eligious ortt c..doxy is also seen in the political world. A small group or 
Hasidic Jews belopg to the Neturai Karts. which. is a religious party. This 

soall group i?;ltcr~stinal;r e:neugn, do not r ecognize the l egi to.oocy of th~- Jewish 

s tf;Ltc f er th y fell tmit God ~s ordained that t he J ev should suffer under 

f C!lr • ien 1'de until the cetilin"! of t he Mes!liah. Israel independence day to them 

i s a day of coumi1g aDil a day of fasting. l urther, t ley refuse t u pray at the 

l!festcrn wo.11 since its lib ration, t ' ey pa.y no taxes, ref1.10e to register for 

·11tary serviee, and do not vot e . It must be stressed again that these beliefs 

are owed by a very sooll minori ty ef tbe Uasidic Jmr. .«mi 5~11hJl}.ot!Gwwliisaay, 

a.nd hopes of tl1lc Dn.jority of tl!!.e Hasidio Jew 1lU Me 1ab She 1aric is simple. They 

viah to be lcli't alone te1 ttanage t he nfflsti.ra or their dilly lives, and to bring 

up their children as they see fit . They want outside influencea to be kept at 

a min for they fe~l that GC>St of tbe elements of the Israeli :ociety at lar~e 

is a threat t.,o their reli«ious beliefs,. thei" social tracitions, nr.d t heir fatrl.lilll. 

cohesion. 

A look at the llasidic co.-:munity of Me!nh Sb.e'ar!D civea us an 12:.iteresting 

viel4' of the lio.sid but a rather blurry o~. He aeetis no doubt, to be a rather 

atrar,iee fellow; l')e ~ seen rtilther narro-w-minded, antisocial, ancl somm-mat stuck 

i n t he mud of tradition. .~ all of these obsevo.tions nay V0T7· well .·e true but 

to all peculiar elements in tlle rme-up of people. there are urrunll,y a f1Ct 0£ 

peculiar influences that have shapt cl the indi vidual. A bet,ter understandi.ne of 

t he Ha.aid may be gained by leokill8 a bit. into t he history of Haoidisn and its 

relicsi ous philosaphy. :i:he relii:tious philosopl:\v is particularly an impertant e>ne 

f or a relieious person 01 aey faith 1laa a set af beliefs concerning Yllat t he uorld 

ie all about• uho.t God is all ubout, ahd "1hat J:.mn is all about which infiur·nces 



the believer•s actions and wl!l~t tbin~s }J.e values to a V»ry great extent. Tb.e r ' st af: 

) 1-est of tb.e pa.per• therefore, will be devoted to the histor.}' of tac: oovt-ment 

and to its l'!!Ost i nportant re-ligious beliefs. 

History of Hasidi~~ 

Hasidism is a popular religieus r.1over~nt founded about 1740 by Baal She 

Tov tt'i'he Master ef the Good Name" ine seutbern Pel.and. It is characterized ~ 

a pat tern of c0'CL"J'Wlal life, ecstacy in worship, ss enthusiaa~ , and charisraatic 

leadership. l.he man and the mevenent arose during a tine of pers('cution em 

tho Jews of Poltmd and RU!iania for the most part. 'fbe Jelrish maases worf! J iving 

in a sta.te of iJJpoverishroent and despair . They needed neu hope and a revitalized 

faith . Many found it :il1 Baal Shem •rov 'Who offered a ~ r ellcioua conC(!pt• a nr w 

relictious expression, and 11 nav method of serving God . Ttfese new elenents resulted 

frOiJ Baal Sheu Tov 10oking at the massea around him and se ing that tho type cf 

Jucla.ism then Manifest was m~t a ->ueh ism tho.t wa a part of the everyclo.y lives of 

t~e oajority of tbc Je'Wish populati on. It was a Judaism of learning ~. discusaions, 

and co~entarictf' on t he Talrn.id - a Jmaism that was for but a fe't-1 't-1h0 had the 

back.round, free time~~ i'or a ~ood educatien. What was necdedl was Q. 

Judainn that would become a l iving f actor to t be r.:ia.nses . 'lhe concepts introduc.ed 

by~- Shem '1'ov \id t his by e~hasi-tsine love of Goo, kindresa, eood deeds, 

the holir..ess of ovc-ryday tasks. Tk~se coneiepta cut across intellectual and class barr 

bo.rriers . 'l'bus "the ainple and the "11.se, the lea.rued .r.d t he icnorant" as well 

as th.e rich and poor and the f ood filld wicked, "will have antequal oppGrtm;d t y 
3 

to serve God with din:iity and devotion. " !S.ua result, nev values e~erged onong 

t ile masses: equo.lity of man before God , apprP-c:lation of Life itself', and the 
4 

pleasure that is to be hn.d in seeking ~ servine; God . Between the late 1700's 

ar.d the early 1SOO' s, llasidism grew geeeraphically and grew in numbers. Soon it 

sproad throughout Eastern EurGpe . i f'.ferent local centers devc•loped., each with 

different teachings a.nd interpretat ions, am each hanne a ·rrerent charismatic 
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leadership. ts a result, there was a eood dPra.l of diversi0n in Hasidic t~ougfut ~nd 

w:id ~ ef life. In the s econd half ef the t1intce1 th century, tli1c expansion of 

Hasidism stopped and shut itself in. In the ~tiBth century these isloated 

Hasidic commnities vere illi-iinated due to Hitler •a "solution" to tho 1'Je"1isb. 

proble" and mlly a a1.nority of' the Hasids tru.rVived . 

Pbilcsopby ef Hasic!liSJJ 

Body of Literature 

There is net in Ho.sidism a eot1piled bady of literature that can be labeled 

.. ;be scriptures of Haaidim::111 • As the adherants to Easidisa grew, so 6lid the 

number o.f writers. The e,nmnation of these writings slmw many elanents that 

Hasidic masters had in coDDon and fren these QI'e drawn the oain beliefs alld 

charQctcristios of the J:IOVement. Not all of these belief a uorld be helril to by 

lilll Hasidim. ~here would be a vnriety of diff erencea of opiniGn and emphasis 

but for the ~oat part their beliefs in re«ardB to God, vhe universe , and man ' s 

place ill it are vecy airlllar. One r(•ason for the slmilarity in writings Qf 

the Hnsidic :ca.sters is due to their com'lOn ancestory in Baal She11 Tov. But 

even the ideas popularized by Baal Shei::l 'lov are not his fi>W. f<a_ther they co: 

frou an earlier ~.turee common to all t~e religi~us leadors. Baal Shen Tov• 

though tlne father of Hasidisa is nGt really the father of Hasidec philosophy. 

His role in the r.:oveaent was to brine the id~aa to tme people. 

'i'be Cabbnla 

Mucl11 of the beliefs of' Haaidisr.:i were drawn from a collection of ey-stieal 

writings called the Cabbala ( ) • .~· 1'ri tings origi.no.ted is a. oystery. 

SQne OQJ they date froo the thirteenth century; othersS&JiY they date before Christ 

and so:r.::o even find e·olidence of theo in the teachings of the anciti~t Chaldeans, 

Persians, . Hindus, and Ba'bylDnians. 'lhe 'i'allm:!d and!. M.i.shnah also contain bits of 

it. No doubt the vriti~s ~ f'rom nany eras and s~me are probnbl~_of conside~ 



,- ... 
ble Ell!e. It was by the thirteenth century however, that they eeerg~d as a u 

5 
unified body of literature. 

':./"• 

Like Hasicftisa later, Cabbala so:;~):rli a.oo seeks mot to i.dn by ~ of the IJind 
i .. ... _.rt 

through logic, but threugb the heart by cxcitcoent, joy, and ecst:isy . Man's 

fulfilltJent was net to be found t hreugh excessive intellectualisn but tlu-ough 

the eiwotions. However, Caballa ' sought to confront various questions. It 

seught to deal with the syatery of creation, the ni.:dlure of God, and t~e purpose 

cf nan's ~xiatense - tra~ee basic questions whese answers are bGsi c il.ngredients 

Gf most reliei0ns. Being oere precise , it attemted to reconcile the apparent c 

CGl'il.tradictiom between a ·miverse whioh is ll'.Qde of' matter and a God which is 

Spirit• and betwe!"n a Ged wbo is perfect , infinite, atarmu, wnd just and a 

universe with its inhabitants lil ieb is iilperfect, temper'al, finite, and roor­

ally insufficient . !Ulsidirm grew out Qf' the e"rth of Cabal.la, 11 • It contained 

1y of the saoo in§redientst introdueed sooe nev ideas and eq:>ha:.:ised others . 

Hasidiso sought to answer tnese bnsic ~uestions as well as others and t~ in~~-

nalize the answers int• the raind of the inaividual nnd t he SGul af the con-

munity . 

Nature of God a.nd the Universe 

me nature of God and t~e universe are al.tlost synonymous in Hasidic thought 

f©r in reality there is nothing but God.. Iii tb.0 world and tlie univPrse were 

separate froo God , this would mean God has limitutians anC! God has no lillitations. 

Uow can world be, seeing that Ged is? 
Seein"'. that God is infinite , how cnn there be anything outside ~ 
Seeing that he is eternal,_ how can tiliJe endure? 7 
Seeing that he is porf ect0 bow could ioperfecti0n arise? 

Tho ansller is tliat all thinea are God. 

All things that exist including theught , til:le, and even sin are enanations 

of GOO. liod at the beginning of tine "withdrew froa H.it:lself into Rimse1f" in 

orE!er to leave primerdial space. Into this space left by God, the finite ";Jorld 

6 
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erlerged a.fter a lon 7 procea::i of enanati0ns eroo God. Tne tmiv[)rse then may be 

considered tl:,le (Ian?lent of God, etl!E"rging f rot'I hitt like a "snail whose shell is 'or 
B 

forned of itself"• Or to >:r".ak.e it clearer p r baps, nll existence is like an 

onion; the C>Uter skin is our universe, cracked a.nd p0eline. 1his outer layer 

loo~s is;p~rfect but in actuality it has t his appearance ~ because it is t be 

outer shell Qf a perfect ,~inite beintP, . We see is as ittperfcct only because 

of our limited insight rand intellieence. The Cabbala explains God and the un 

universe this way: 

God contracted hiT.lself into the world, because he -who was the unity 
f r·ee fron all duality end relations, weitld let rel:a.tion emerr e; be­
cause he would be known, loved, willed, because frern his original one­
noss in whicn thought and object are one hP would let the otlil mess 
enmiate, which strives ~ unity. So the spheres emanating fro'"=l Him, t,."'to $ 
the sphf'res o" differentiat,ion, creation, forma.tinn:. and action, the 
worlds of ideas and powers, of fori, of Qatter; the kinfidoJJS of genius, 
spirit,, of seul, of life; so was fomed in the all, whose place Goo is 
and whose Cf'ntre is He. 9 

Theref 0re• all things are pervaded by devine presence and so all things are de-

vine and holy. trothing is con:-N1 or profane; nothing is devoid of God. J-V1. ll in 

every hunan theught God is present. In ac tnlity there is no reality in things 

created~ V.an sees thiflgs as obj ~ ots oihly because he can not see its devine 

vitality. .As befor e creation, tbere was nothi ng apart froo God, so it is nGW,• 

~here is no ~xistence apart fron his existence. It follaws t hen that all things 

fit into a plQll or syate~. There is n~thing random in tho 'Ulhiverse . No leaf 

falls ~here it does by chance but oih1y because it was arrange so by devine plan 
10 

and dcvine wisdom. 

The Non-c:xistence or .Evil 

What about evil then? It: all things a!"e in actnlity uod, then is not God 

evil and evil God? To the Hneid., tnere is no evil. We see things as impe:rfect 

because they ::.re only the outermost realxis of Goo. 

!'he indwelline Glory e"f"\braces nll Yorlds, all creation, ~ood and evil . 
And it is the t.rue unity. i'low can it then bear in i tsclf the epposi t es 
of good and evil? But ~ truth thr re is no opposite, for t t e evil is 
the thrown of the gooo. 1 
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Man in Quest 0f God 

As evident by t he ~y r~ ligiono of the many pC"ople s and a.r1es of thio YCllrld., 

J:laI1 is in the quest, for God. In Hasi dic belief• ~GW cJoea tlB.n fird God? 'I'he 

best il.n~r can be f cu."ld tn n par uble attributed to &nl Sr eo 'fov. Picture if 

yon will, a mighty king in a taieht y pa.lace. The palace hae '"'any balls which are 

fill ed with !.!eld, silver, and.precious stones. Many of t he kine 's serva.Pts f in 

re i nterest i n gatnering up t hese treasures than passi~ these by to ea~e at 

t he spl endor of the kings. Th.us, they never see the ceuntcnanc or t be mighty 

Hi ng. A f eu servants IJGwever, ar ere wise . 'i'hey 1a.ss by these Qtber <l i strra~ 
!•~ 

t ions and continue on to the king. Upen reach; n~ hin, t hey dU.ceiMr that the 

j ewels, silver, gold, the halls and even t he palace are but a.n illusiou created 

by the ki ne 's maaical powers. In thi s same way, God hi des hi-sel f in the cosmos 

and these QUtor worlds. \fhen roen r <>aliEe this, they realize t hat all io in 

essence Geixi end so there is in r ealit y DQ barrier between ran and 0051 except the 
12 

one we create. 

\.Jhnt is the next step then? If there is ne ~ barrier between 1mm and 

God, then what keeps us frco GQC1. Man's attitude is that barrier. Such attitudeo 

are sarrow and melancholy. But if all thi ngs are God, then sarrow does not have 

true orlstonce. If all things are pervaded b;t roo anG1 are G0S., then t here is 

no cause for despair er despondency or sarrow or ~elancholy . Hap1 iness is the 

true path t owrd God. Baal Shem .ev believed that yJruitevror filled t he soul with 

happiness and sati sfactien w s a true path tov.-ard God . S0rrow, wit!.drn'41, sel f-

mortification, and sarrow are hindercmces to finding God. God cnn be sou'P;ht 

only through l ove and hapr int"se. f.egitivo efllOtions or attitudes 'Will only 
13 

hinalor. 

Hitlahavut 

'this l eads us to the tfusidic concept of llitlahavut ( ) or burnin. 

i~d ndor .for God 1 Mo.n can overcome t he f inite vorl.if and 
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cleave to (.ad . HHitlabavut is ' the inflac.ing •, the ardor of ectesy. It is 
14 

the aoblet 0£ grace and the etr rnal koy . " Hil ahavut is t lie path t,o God , 

the key to the ceanlnr of life, t he true co'1C!Union wi t h God, and is the nd 

gool, the attainment. Further,Ritlaha.vu-: is above e"·erything else: co:-mands• 
15 

law, and sin. It is the root o£ all tenchin(fa and con~rands . With Hitlahavut . 

til'lle shrinks and the ent only lives , che chains of this world nre sh.a.ken off 

and one can then be in union 'With r~ecil and wben one is in this s ate, he is in 
16 

holiness. It is for thin r c4son that laughter, song, and dance are fa:!port~ 

ingr~diente in the life ef the Hasid . Lau ".hter, soll{; and dance are the highest 
17 

fores 0f worship for tb,y are of the pricary paths to Hitlahavut and so to Gocl . 

~·a Task - 1'he Redemption of Devine Sparks 

And vhat is mn•s task in the <icvine plan? Much or oan ' s task is urapped 

up in the concept of de~ine sparks or nits0Eot ( ) and their reClenp ' ion. 

Holy sparks originated vh~n God built add lilestroyed worlds in the creation of 

the universe. 'rheso holy spark" ulich are now far .fro::i God need to bL brought 

bnck into union with h jm. This then is rian•s task , to rede ~ the fallen sparks, 

to bring theri fro:::a the I ower reslon b i1 ck to the Godhead . 

'l'his is the way of rede"':iption : that all souls which have sprung fron the 

primevnl soul and have sur k and become' scattered in all creat ures at the 

time of the original darkening cf the world or through the guilt of the 
18 

ages sLould conclude their wanderings add roturn,hooe purified . 

God could have redeemed then h irlGelf but he wished .for r:.1.m to have a place in 

red enpti' n . 

Where is the location of the holy spark? They are to be found in all things; 

there is no thing with ut the·1 imprisoned vi.thin. They are to be found in sprines, 

wlled-up caves, rc·elt:s,. plants, anlmals . ven in ea.ch individual. here a r e holy 

ppark:s clinging a.nel wait ·ng. Tb,ey tlake thenselves evident to us in disturb tho 

thou~hts while we are prayina: . All of the .:e sparks are exiled all over the uorld 

and they leng te be li:f!ted up froQ lover existence to hi~her; froo r ock, tCi> plant, 
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to animal, f.1x> speakiri.t beine. 

Ifow docs man red~ em these sparks of souls? It is dono through the hollouing 

of the everyday and n<;it thrt'lugh any rites or rituals. l'vr rday actiona dsne tdth 

truth and neaninc is way t0 worship God and to bring all thi~s back tG> hiTD in the 

end. B!cause of this, there is unfa.tbo'1ablP value plnced on hU!l!SD actiol.l - on 
19 

intentional (ka.vu.na) human action. Buber claims that this is the messiamie 

redemption of the world. It is to be perf <i1r:meE:l by ordinary -::en and not through 
20 

e:rtraordiary acts by and extraordinary individlilale Others believe that they 

can help in tho rede-?:tption or the w&rld until the ti.me oI.' the coming one, the 
21 

Mcss:i::nb. 

BecaUBe on intentional. actions. are sacred, a e;ood Jew is (!oodi~~.verything­

thi~, drinkint:, vating, werltj,r:ig'9rabmpying rmd all ether actions. To the Hasid 

there is no r eason to fast 0r to filo barro to the bsdy ror ~e who eats with devotion 
22 

r edeems the holy sparks imprisoned in the f0od w:ld so fulfills his obligation. 

Further, the eoedJd<m macs all things wilb dev0tion. Around each oan, in each 

indiVidaals sphere of activity, thP.re are t~·.ings he is called t,o redeem. All 

t;hlnas about hi m and all his pE>asessiona gain ioportance whether it be anm .ls, 

wo.lla , f ields, l'ood or tools. Not only should tho gooo Jew use these t~es with 

deveti-0n but he nhould also use then with great care. &.al Shei;i J.'e.v stated, 

Mun ea.ts then, rum drinks t Ler::i, c:an uses thee; these are the sparks that 
tiirell in all t~ .ir..gs. "'l'lieref"-o;re one should have r!ll'rey on his tools, and all 
lliislJlali!!!eRsions for the sal@ 0.r 2~he sparks that 12re in then; one should 
have nercy on th~ holy sparks. 

One can cl, arly s o hoo n relilTious philosophy such ns this would have 

appealed Lo t he uneducated clasoes of Jew in f a.stern urope . A person 

need not be a relieious scholar in order t o serve God and fulfill his duty. He 

need only to co everyday tasks with feeling , i~ve, devotionv ·'1U'ld intention . Such 

a philosophy W<.1uld Wive no dC'ubt made li:fe more enjouable and more bearable. 

Averything would be ~one aith a conscious effort. .t.11 senses would be at ~ pcWl: 

of f ecling to savor the -worl:A.A 



cleavo to Cod. 111dtlahavut is 'the :inflarnine ' , the ardor of ectasy. It is 
14 

tb.e goblet of' Brace and tho eternal koy. 11 llitlahavut is the path to Geel , th.e 1t 

the key to the meanine of life, the true conrn.mion 'l.dt.h. God, and is the emd 

nool, the atl.ainnent. Further, Hitltlhawt is above everything else: co!"ltlCUlds0 
15 

lll.wJ un<l sin. It is the root of all tenchings and ccr..:...:ands. With Hitlahavut, 

tii;ie shrinks am the r.oment only lives. Tho chains gf this world are ohnken off 

and one can then be in union with God and when one is i.."l this state , he is in 
16 

hol iness. It is fGr this reason thRt la.ugl~ter, sonr;, and dance are i.oportGnt 

ingredic.n'ts in the life ef the !lnsid . Lau,...hter, song, o.nd dance are the hi•beat 
17 

foms of worship for tbey are of the pri~ary paths ta Hitlahavut and so to God . 

Nan' s Task - The Red~mption of Devine ~pnrks 

And what is man's task in the devine plnn? Much of r:an' a task is llNlpped 

up in the concept of deviBe sparks or nitso~ot ( ) anc1 their redenptio~ . 

rloly sparks orieinnted when God built m1d destroyed worlds.in the creation oi' th 

the miverse. These holy sparks which n .. e now far from God need to be broueht 

back ina& un!laD.kW1~~1· • 'i'his then is man' s task, to redeeti the fallen sparlm 11 

to bring them from the lover realras bask to~he GOOhead. 

'fiis is the way of r cdempti0n: that all souls which ha.v1:. sprung f'roo the 
prirnevcU. seul. and have sw1k and bcco· .e scattered in all creatures at the 
ti~ of the original darkening ef the world or t.hrGugh the ~~ of the 

es sht>uld conclud.e thoir wnnaerincs and return,!;lome pnified. 

God cauld have redeeracd the;a hinsel f but he i.ris .ed fer man to have a place in 
rod~1)tiPF.. 
redemption, 

Where is the locaticm oi' the hely spark? They ore to be fon:hd in all things; 

there is no thing with ut them imprisoned i-7ithin. 'Ibey O.I'f" to be found in springs" 

walled-up caves, rocks, plants, ar.imals . l'O'en in each individual. there are holy 

sparks clinging and uai -.ing • ~ hey .e themselves evid""nt to us in disturbin{t 

thoughts while we n.re praying. All of these sparks are exiled all 0ver the world 

and they long to be lifted pp fro~ lower existence to hieher; from rock, to plGnt. 
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.Additional Service to God 

Des ides the redetiaption of holy sparks, sertice to God also includes prayer,, 

good deeds and beneivolent assistance. Prayers are to be offered 'With joyous 

f eelines and even bodily expressions such as aw&ying back and forth. This no 

doubt haa a lzypnotizing effect enab:ling the indiv:i.dual ta pray with u.t:oost con-

ccntration. Good deeds are to be dono witla a pure and sincere heart. Assistance 

to one' s f ellcni1 ruon is alflo considered to be an act of worship to God and is o. 

reIJ.ection of one's relationship to hin for a true lover of God is n lever of' 

"'14?le :tt;ven evildoers and sinners are to be loved because tdthin them also are 
24 

sparks of' devinity. Lastly, ally prayers, gl od deeds, assistance and other 

nots of worship J:JUst be dene witlll enthusias:i (llitlabavut) or it is of little 

value. In all things tif.8_. , Hasid is worshiping ijod. 

He can speak idle vords uith his mouth, yet the teachintI of the Lord 
is in his heart at this hmlr; to can pray in a whisper, yet his he~·rt cries 
cries out in his breast; he can sit in a community 0f 1;1en, ,tt he wa l.'ks 
t'Tlth God: 1t.rl.xiDe 'With the creatures yet exeludecl from the worla . 25 

HUI:1Uity 

Just as everyday deeds doee without aevotion and intention are of little 

value, nc:> G.re they ef little Value if they are net dooe:i t'Jith humility. l:llt.1il­

ity does several thintts: it brings about a perfect l0"1Te between peoples; it 

inakes r-.en' s actions of value for the work of '1 1'1aughty 1:-an is w.i,tl$i_,. ancl it 

allows room for God to pour in his h0liness f'or "In hi:CJ w~ j g full af hiDself• 
26 

there is no rool'l for Goo ." 

Ao lonz ao a rum seea hil:lself above and before others, he has n limit 
and Goo CQllnot pour bis holiness into hit;i for God is without limit. 
liut t..rhem a "'3.n oees hiE!self ns nething, hf! is not li.mi tt"'il lfY any other t!_l:i 
thing• he is litli tit,ess Qlld §Cid ~s his glory inte hir!l. · 

~ 

T<:> have humili¥ty, man must annihilate the self. Hmili·ty then is not just think-

ing lit ule of one's self but rather not thinking of one's self at all. 

'i'ho Cm:rnmi ty 

nasidioo ao once sai<i oarlior, concerned itself' little with dlogrua and ritual. 
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It strove to inernalize Judairo or to r.ake the truth of the devine presence a 

living reality tQ the indivldual and the comcuni~y . We have seen how HasidisR 

affects the everyday l fe of the individual but to influ~nc~ the secial order tt/OC 

anotner goal and re3ult. 

It:i..;1.s believ, d by the Hasid that Hn.sidism aeLs in such a way as to form a 

c0nnitmity. This is mainly do to the fact that t:Be cere of Hasidis~ is not te 

be forund in teachings but in a. e of life . 'fhis mode ef life woulrl naturally 

affect and J:1.0ld the -0or.mnunity. 

• • • it does not form a fratentl ty, ti does not form a separate order• 
which guards and esoteri~teachi~ , apart from public life; it foms 
a ccmr.illllity of people •• • 

Another chllracteristic of the Hasidic comaunity is that it is a &ee, voluntary 

ssGciotion of people around a reli~ious master. 

The ~ster ia called th~ T~dik ( ) • He li Vtis si th the cot::mmi ty arul is ~ 

its relis:iaus leader. He is ci:msidered the ft\dde to his followers, the link 

between can and God and is believed! t. perforn miracles mllft with so~ Tzadilfs, 
29 

t0 hf.lve the power over life and death. tie is the one who pesoesses "su.spended 

contemplation" and utter devetion to Gad which is not possible fQr the general 

indiVidual in l.ho community. The ',;. !:wilik cer1stantly has thoughts ~n Goo and raiocs 

the prayero, thoughts, and action3 of his fellGrwera t0 God . He ie like a ctuinncl 

in whicl;. devinc crace can flew ta the people . Men are brought closer to God t 
.30 

throUf,h laim and throllgh hio God ' s botmty flows . 

Conclusion 

The Hasiu ~trikes :Jan) people as being a rather strange fana.tioo He dresses 

rather unuaunl• speaks a strange c0abinatien of ~edie"i/al German and Hebrew, holds 

to a rather l!lCliciue philosophy in mny ways, is aggressively anti-social, and is 

opinionatea and stubbG>rn. Imcl, mere er less,. dependina upon the backround of 

ench gbscrver~ he generally may be these things - though I think if a person got 

1Ui> know tb.e HasiGI indivici llBJ.fy and persenally, suspicions, nel!':itive attitudes, 

and stereoty1.es uould suffer starvation on both sides due to the lo.ck of it:r~rnnce . 
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